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`rCeuli eris~ gageba qarTul hagiografiaSi
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sakvanZo sityvebi: hagiografia, ideologia, mesianizmi, aToni, Sua 

saukuneebi

meoTxe saukunis pirvel naxevarSi qristianobaze moqceviT saqa­

rTvelos kulturul da politikur cxovrebaSi, albaT, ar Sevcde­

biT, Tu vityviT, rom yvelaze mniSvnelovani periodi daiwyo. axa­

lma religiurma faqtorma gadamwyveti roli iTamaSa identobis 

Camoyalibebis saqmeSi. qarTuli nacionaluri identoba sakmaod 

gamokveTiladaa niSandebuli religiurad. `qristianoba, es araqar­

Tuli fenomeni, funqcionirebas iwyebs rogorc qarTuli identobis 

markeri. qarTuli erToba, romelic aqamde saerTo winapris erTo­

bad moiazreboda, transformirda sulier erTobad, erTobad qris­

teSi~ [CxartiSvili 2007:17].

qarTveli eris gadarCenisTvis gadamwyveti mniSvneloba aqvs eT­

nikuri rCeulobis im ideologias, romelic warmoiSva qarTlis mo­

qcevis faqtis paralelurad [CxartiSvili 2009-a:134]. zogadad, eTni­

kuri rCeulobis ideologiebi warmoadgens eTnikuri da religiuri 

sentimentebis Serwymis Sedegad aRmocenebul sistemas. qarTuli eT­

nikuri rCeulobis koncefcia eTnikuri rCeulobis araimperiuli 

modelia (anu arabizantiuri da araaRmosavluri). is Seiqmna maSin, 

roca bizantiuri politikuri Teologia jer kidev Camoyalibebis 

procesSi iyo da, bunebrivia, misgan ar momdinareobs [CxartiSvili 

2009-a:145-146].  

eTnikuri rCeulobis rwmenam TandaTan ganaviTara da didwilad 

xeli Suwyo qarTuli mesianizmis Camoyalibebas, romlis ganuyofeli 

komponenti saqarTvelos RvTismSoblisadmi wilxvdomilobis ideaa. 

SemTxveviTi ar aris is faqti, rom mesianisturi msoflmxedveloba 

sazRvargareTis qarTul samonastro centrebSi aRmocenda. es proce­

si IX saukunis meore naxevridan daiwyo cnobili qarTveli saeklesio 

moRvawis, ilarion qarTvelis ulumbos mTaze damkvidrebis Semdeg. 

zogadad mesianizmi, anu RmerTis mier gamogzavnili mxsnelis 

rwmena aris monoTeisturi religiebis – iudaizmis, qristianobisa 

da islamis wiaRSi warmoSobili tradicia [garsia-arenali 2006:4-
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5]. mesianizmi religiuri azrovnebis istoriis erT-erTi umTavresi 

nawilia, magram is aucileblad unda iqnes Seswavlili politikuri 

da socialuri TvalsazrisiT, Tu Cven gvinda gavigoT da gaviazroT 

misi gavlena im sazogadoebaze, romlidanac is momdinareobs [gar­

sia-arenali 2006:3].   

istorikosebsa da politologebs Soris sazogadod miRebuli da 

gaziarebulia is azri, rom patriotizmic da erovnuli cnobierebac, 

dRevandel termin nacionalizms rom avaridoT Tavi, Tanamedro­

veobis kulturuli terminebia. am mosazrebis safuZvelia is faqti, 

rom Tavad terminebi da maTi gansazRvrac Tanamedrovea, Tumca ad­

vilad SeiZleba am mosazrebis dausabuTeblobis damtkiceba [huiz­

inga 1972:14]. unda gaviTvaliswinoT, rom erovnulobis sakiTxi isto­

rikosebis kvlevis sferocaa da socialuri mecnierebebisac, Tumc 

misi warmoSoba erTgvar gaugebrobas dRemde iwvevs. arc erT avtors 

imis axsna ar SeuZlia, Tu ratom ar moxda eris, rogorc dominanti 

politikuri formis Camoyalibeba evropaSi XVIII saukunemde, miuxe­

davad imisa, rom lingvistur-kulturuli da, rac mTavaria, raso­

brivi gansxvavebebi XVIII saukunemde bevrad ufro adrec arsebobda 

[tibi 1990:29].    

religiisa da eTnikuri identobis urTierTgavlenis Sesaxeb Sua 

saukunebSi gansakuTrebiT saintereso masalas gvaZlevs X-XI sauku­

neebis qarTuli hagiografiuli teqstebi. marTalia, ufro adrin­

deli periodis, anu VIII-X saukuneebis originaluri qarTuli mwer­

lobis nimuSebi, rogoricaa `abo Tbilelis martviloba~, `wm. ninos 

cxovreba~ da `grigol xanZTelis cxovreba~ erovnul-sarwmunoeb­

rivi suliskveTebiT aris gaJRenTili, magram arc erTi maTgani ar 

aris mesianisturi xasiaTis nawarmoebi [maxaraSvili 2009:209]. aseTi 

Txzulebis Sesaqmnelad garkveuli garemoa saWiro da araferia ga­

sakviri imaSi, rom aseT garemod saqarTvelos sazRvrebs gareT ar­

sebuli qarTuli samonastro centrebi iqca. Sesabamisad, aq Seqmnil 

originalur qarTul TxzulebebSi yalibdeba pirvelad qarTvelo­

bis, rogorc `rCeuli eris~ da qarTuli enis, rogorc `rCeuli enis~ 

idea. rogorc qvemoT davrwmundebiT, rCeulobis es orive komponen­

ti pirdapir Tu arapirdapir daukavSirda RvTismSobels da misadmi 

qarTvelobis wilxvdomilobis ideas. am yvelafris ukeT gasaanali­

zeblad upriani iqneba jer is garemo mimovixiloT, sadac es idea aR­

mocenda da Semdeg is Txzulebebi, sadac es idea dafiqsirda.  

mexuTe saukunidan moyolebuli, qarTveli ber-monazvnebi bizan­

tiis imperiis teritoriaze mraval monasterSi dasaxldnen. am etap­

ze siria-palestinasa Tu Sav mTaze maTi sxva erovnebis warmomadge­

nel berebTan urTierTobaSi daZabuloba ar SeiniSneboda, radgan 
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isini aq martoni ar iyvnen. bizantiis imperiis aRmosavluri nawili 

mravalerovani da mravalenovani iyo. Sesabamisad, qarTvelebi aq 

gansakuTrebul Seviwroebas ar ganicdidnen. es ki `rCeulobis~ TviT­

rwmenis Camosayalibeblad erT-erTi aucilebeli winapiroba iyo. 

bizantiis dasavlur nawilSi, ufro konkretulad, sakuTriv kons­

tantinopolsa da mis maxloblad arsebul monastrebSi da, gan­

sakuTrebiT, aTonis mTaze, berZnebis qedmaRloba da maTi Seuwynareb­

loba sxva erebTan mimarTebaSi ufro TvalSi sacemi iyo1.maTi 

mcdeloba, qarTvelebi gamoecxadebinaT mwvaleblebad, aekrZalaT 

maTTvis mSobliur enaze wirva-locvis aRsruleba da, saerTod, 

ganedevnaT TavianTi savaneebidan – araerTxel fizikur dapirispire­

baSic ki gadazrdila. aseT pirobebSi qarTveli berebi saWiroebdnen 

Tavdasacav meqanizms. Sesabamisad, `rCeulobis~ rwmena ideologiuri 

TvalsazrisiT idealur gamosavals warmoadgenda. 

amgvarad, mesianisturi idea qarTvelebSi Cndeba qristian ereb­

Tan (ZiriTadad, berZnebsa da somxebTan) dapirispirebis procesSi 

[maxaraSvili 2009:210]. sabolood Camoyalibebul formas ki aTonis 

mTaze iRebs, anu erTmorwmune, magram arakeTilmosurne, mtrulad 

ganwyobil garemoSi.       

aTonis mTa dRes arsebuli yvelaze Zveli samonastro `respub­

likaa~. mdebareobs qalkidikis naxevarkunZulze, CrdiloeT saber­

ZneTSi. aTonis mTa, rogorc samonastro centri, oficialurad 963 

wels gaformda, roca aTanase aTonelma didi lavris monasteri 

aago. imave saukuneSi, momdevno oci wlis ganmavlobaSi ori axali 

monasteri _ vatopedi da ivironi daarsda. iverTa, anu qarTvelTa 

monasteri pirveli araberZnuli monasteri iyo aTonis mTaze. 

amJamad aTonze oci monasteri funqcionirebs, romelTagan oT­

xia araberZnuli: iverTa (qarTuli), xilandari (serbuli), zografu 

(bulgaruli) da wm. panteleimonisa (rusuli). am oTxidan mxolod 

oris daarsebaze mogvepoveba istoriuli cnobebi. qarTuli 981-983 

wlebSi daarsda da aSenda, xolo xilandari – 1198 wels, anu ivironis 

daarsebidan ori saukunis Semdeg [pavlikianovi 2001:15-16]. zografus 

damaarsebeli giorgi mxatvari (mxatvari berZnulad zografosia) 

972 wliT daTariRebul imperator ioane cimiskis (969-976) tipikonSi 

ixsenieba [papaxrisanTu 1992:253-369], TumcaRa sarwmuno cnobebi mon­

astris adreul, anu am periodis istoriaze ar gagvaCnia. sazoga­

dod miRebuli azris Tanaxmad, zografu mxolod XIV saukuneSi iqca 

1	 bizantiis imperiaSi berZnebis es ampartavnuli damokidebuleba aramc da aramc ar 

iyo mimarTuli mxolod qarTvelebisadmi. maTi amrezili da xSir SemTxvevaSi zizRiT 

savse damokidebuleba, magaliTad, mezobeli somxebisadmi gacilebiT ufro mZafrad 

vlindeba sxvadasxva werilobiT wyaroSi [kutava-delivoria 2002:137, 139].    
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bulgarul monastrad [pavlikianovi 2001:161-164]. igive bundovaneba 

SeiniSneba wm. panteleimonis saxelobis rusul monasterTan dakav­

SirebiT [pavlikianovi 2001:105-106]. adreuli Senoba XI saukunis da­

sawyisiT TariRdeba, magram monasteri dRevandeli saxiT mxolod 

1765 wels aSenda. 

aTonis mTaze araberZnuli monastrebis mokle eqskursi imis 

saCveneblad dagvWirda, rom mTeli ori saukunis ganmavlobaSi qa­

rTvelebi, rogorc ucxoelebi, aTonze martoni iyvnen. am martoobiT 

gamowveul uxerxulobas isini jer kidev pirveli winamZRvris, ioanes 

sicocxleSive, misi didi avtoritetis miuxedavad, mainc grZnobdnen. 

miuxedavad imisa, rom ioanesa da didi lavris damaarseblis, aTanase 

didis sicocxleSi qarTvelebis braldebas an maT winaaRmdeg Riad 

gabrZolebas veravin gabedavda, rogorc Cans, maluli dapirispi­

reba aTonis berZen da qarTvel berebs Soris Tavidanve igrZnobo­

da. amis TvalsaCino magaliTia jer kidev ioanes sicocxleSi aTonze 

benediqteli berebis misvlis epizodi. giorgi aTonelis `ioanesa da 

eqvTimes cxovrebis~ mixedviT, qarTvelebma yvelaferi gaakeTes, raTa 

benediqtelebs mTawmindaze damkvidrebaSi daxmarebodnen. ioane la­

Tinebis moZRvar leons, beneventumis dukis Zmas, aseTi sityvebiT 

mimarTavs: `Cuenca ucxoni varT da Senca ucxo xar~ [abulaZe 1967:65]. 

giorgi aToneli iqve dasZens, rom qarTvelebma laTinebi `ZliT 

daarwmunes, rameTu eneba, raÁTamca erTgan iyvnes monastersa Sina~. 

qarTvelebi maT samonastro nakveTis yidvasac ki dahpirdnen aTonze 

(`Cuen giyidoT adgili~) da sxva praqtikuli daxmarebac gauwies (`yov­

liTave saÃmriTa SegewineT~). bunebrivia, qarTveli berebis aseTi 

mxurvale daxmareba laTinebisadmi, anu araberZnebisadmi, mxolod 

qristianuli siyvaruliT ar iyo ganpirobebuli. eWvs ar iwvevs is, 

rom maT, rogorc araberZnebs, aTonze marto yofna ar undodaT.

qarTvelebi aTonze, rogorc aRvniSneT, X saukunis dasasruls 

damkvidrdnen, anu maSin, roca bizantiuri imperializmis ayvaveba 

daiwyo, ramac mwvervals XI saukuneSi miaRwia [arveleri 1975:40]. 

amgvarad, patara erisTvis imis gaazrebac ar SeiZleboda, rom is 

uZlieresi imperiis SuagulSi Tavis sakuTar kulturul-religiur 

centrs gaxsnida. magram sagangebo, qarTvelTaTvis erTob xelsayre­

li pirobebis wyalobiT, es idea ganxorcielda da qarTvelebma, mra­

vali da mZime brZolisa Tu gansacdelis miuxedavad, SeZles aTonze 

TavianTi arsebobis SenarCuneba TiTqmis aTi saukunis ganmavlobaSi2.  

sazogadod miRebuli azris Tanaxmad, X-XI saukuneebi aris is peri­

odi, roca qristianobis, rogorc qarTuli identobis markeris, de­

2	 aRsaniSnavia, rom aTonis ukanaskneli qarTveli berebi XX saukunis dasawyisSi garda­

icvalnen.
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talizacia moxda. X saukunis miwuruls qarTuli samefo-samTavroe­

bis politikuri gaerTianebis paralelurad saWiro iyo politikuri 

da kulturuli sazRvrebis damTxvevisTvis brZola. am brZolaSi ga­

damwyvet rols asrulebda qarTuli ena da marTlmadidebeli qris­

tianoba [CxartiSvili 2007:17]. orive (enac da sarwmunoebac) metad 

efeqtur saSualebas warmoadgenda am miznis misaRwevad, Tumca, iyo 

erTi gasaTvaliswinebeli faqtori: marTalia, marTlmadideblobiT 

qarTuli identoba qmediTad emijneboda mezobel somxur identobas, 

magram istoriulad qarTvelTa politikuri partniori da, amave 

dros, moqiSpe bizantiac marTlmadidebeli iyo. udidesi politi­

kuri da kulturuli potencialis mqone berZnuli identoba, udavod, 

safrTxes uqmnida qarTuls. qarTuli ena am droisaTvis standarti­

zebuli iyo da nacionaluri markeris funqcias ucvlelad inarCuneb­

da, xolo qarTuli identobis religiuri markeri axali niuansebiT 

gamdidrebas saWiroebda, raTa qarTuli identobisTvis gamorCeuli 

elferi mieniWebina ara mxolod aramarTlmadideblebTan, aramed 

marTlmadideblebTan mimarTebaSic [CxartiSvili 2007:18]. 

am saWiroebam wamoswia wina planze qarTul da berZnul-bizanti­

ur marTlmadideblobas Soris raRac iseTi sxvaobis moZebna, rac 

pirvels meoresTan SedarebiT priviligirebul pozicias mianiWeb­

da. `ilarion qarTvelis cxovrebaSi `qarTuli~ marTlmadidebloba 

`Seuryevelad~ xasiaTdeba, xolo `giorgi aTonelis cxovrebaSi~ es 

Seuryeveli marTlmadidebloba konkretuli faqtebiT sabuTdeba. am 

mxriv gansakuTrebiT sagulisxmoa erTi epizodi `giorgi aTonelis 

cxovrebidan~. giorgi aTonelisa da bizantiis imperatoris, konstan­

tine X dukas (1059-1067) Sexvedra. es Sexvedra giorgis saqarTveloSi 

Camosvlamde unda davaTariRoT, anu daaxloebiT 1059-1060 wlebiT, 

radgan, rogorc cnobilia, giorgi saqarTveloSi bagrat IV-is (1027-

1072) mowveviT 1060-1065 wlebSi imyofeboda. zemoT aRniSnul Sexve­

draze imperatorma da qarTvelma berma sarwmunoebrivi sakiTxebi 

ganixiles. giorgis avtoriteti bizantiis samefo karze imxela iyo, 

rom konstantine  X-m damswre sazogadoebas, romelTa Soris iyvnen 

`didebulni da warCinebulni, hromni da somexni~ [abulaZe 1967:178] 

giorgi Semdegnairad warudgina: `daRacaTu naTesaviT qarTveli ars, 

xolo yovliTurT wesi Cueni hmosies~3[abulaZe 1967:177]. imperato­

3	 is, rom giorgi „naTesaviT qarTvelia“, xolo swavlulebiT berZnebis swori, araerTxel 
aris aRniSnuli teqstSi. magaliTad, giorgis cnobil Sexevdraze antioqiis patriarq 
TeodisisTan. es ukanaskneli pirvelad rom mousmens giorgis, mas ase mimarTavs: „naTesa­

viT qarTveli xar, sxviTa kula yovliTa swavlulebiTa sruliad berZeni xar“ [abulaZe 
1967: [151]. mogvianebiT ki ase axasiaTebs giorgis: „naTesaviT qarTveli xar, xolo swav­

lulebiTa da mecnierebiTa Cuenive swori xar“ [abulaZe 1967:153]; am ramdenime epizodi­

dan aSkaraa, rom am periodSi marTlmadidebloba, berZnulis codna da kargi ganaTleba 
is aucilebeli komponentebi iyo, romlebsac yvela „arabizantieli“ saWiroebda, raTa 
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ris pirveli SekiTxva qarTvelTa da berZenTa (bizantielTa) sarw­

munoebriv urTierTmimarTebas exeba da sakiTxi asea dasmuli: `Tu 

ars raÁ ganyofilebaÁ (anu ra gansxvavebaa) sarwmunoebisa TquenisaÁ 

srulsa mas da ucTomelsa sarwmunoebasa berZenTasa Tana?~ [abulaZe 

1967:178]. aq sagulisxmo is aris, rom sarwmunoebis erTgvari iden­

tifikacia swored erovnuli niSniT xdeba: imperators surs gaigos 

gansxvaveba giorgis Tanamemamuleebis (`Tqueni~), anu qarTvelebis 

sarwmunoebasa da berZnebis sarwmunoebas Soris. sagulisxmoa, rom 

giorgi mcire Txrobisas imave xazs mihyveba da, radgan TviTon qa­

rTvelia, momdevno winadadebaSi sarwmunoebas ukve `Cvenad~ ixse­

niebs, ase: `sarwmunoebaÁ marTali naTesavisa CuenisaÁ~4.teqstis am 

monakveTSi giorgis pasuxi srulad ar aris warmodgenili. avtori 

Tavisi moZRvris sityvis mxolod dasasruls urTavs: `da raJams erT­

gzis gÂcnobies, arRara midrekil varT marcxl, gina marjul da arca 

mivdrkebiT, Tu RmerTsa undes~ [abulaZe 1967:178]. 

qarTvelebis WeSmariti marTlmadidebloba, anu swori sarwmunoe­

brivi gziT svla, rac zemoT moyvanili epizodis mixedviT, marjvniv 

da marcxniv gadaxvevas gamoricxavs, giorgis mier realuri, xelCa­

saWidi faqtiTa da argumentiT aris gamyarebuli. antioqiis patri­

arqma Teodosim (1057-1059) Sav mTaze qarTvelebis uflebebis dasaca­

vad da dasasabuTeblad giorgis mouwoda Savi mTis berZeni berebis 

rekomendaciiT. am cnobil Sexvedraze saubari zogadad qarTvelTa 

marTlmadideblobasac Seexo. teqstis am monakveTSi mTeli sisavsiT 

vlindeba giorgis erudicia da ritorikuli niWi: `Cuen5 umecrad da 

subuqad guxedavT da Tavni Tquenni brZen da mZime giyofian. iyo Jami, 

romel yovelsa saberZneTsa Sina marTlmadideblobaÁ araÁ ipoeboda 

da iovane guTel episkoposi mcxeTas ekurTxa episkoposad, viTarca 

sweria didsa sÂnaqsarsa“ [abulaZe 1967:154]. ioane guTeli episkoposi 

mcxeTaSi iqna xeldasxmuli 758 wels [lolaSvili 1994: 270]. guTeTis 

eklesia konstantinopolis sapatriarqos ekuTvnoda da amis gamo is 

sakurTxevlad bizantiaSi gaemgzavra. am dros aq xatmebrZoleoba 

iyo gavrcelebuli, ioane ki ar uWerda mas mxars. amitom is mcxeTas 

gaemgzavra da episkoposad qarTlis kaTalikosma ioanem akurTxa 

mcxeTaSi. cnoba amis Sesaxeb daculia giorgis mier berZnulidan na­

Targmn „did svinaqsarSi“ [gabiZaSvili 2007:411].     

bizantiur mmarTvel klass is Tavis sworad mieCnia.
4	 is, rom „Cven“ ixmareba zogadi eTnikuri gagebiT da gaiazreba rogorc „naTesaviT (anu 

eTnikurad) qarTveli“, aris erovnuli TviTSemecnebis sruliad axali etapi [CxartiS­

vili 2009-b: 38]. 
5	 sagulisxmoa, rom yvelgan, sadac kamaTia qarTvelebis marTlmadideblobis Sesaxeb, 

qarTvelebsa da imperiis dominant ers, berZnebs Soris diferenciacia da maT Soris 
gansxvavebulobaze miniSneba xdeba erTob mravlismTqmeli nacvalsaxelebiT: Cven da 
Tqven.



11

`rCeuli eris~ gageba qarTul hagiografiaSi

kadmosi  2.2010

aq mTavari ideologiuri qveteqsti is aris, rom berZnebis sarwmu­

noebis aRmsarebelni ki varT, magram maTgan ganvsxvavdebiT. es dasabu­

Tebulia Semdegnairad: „berZenTa Soris mravali wvalebaÁ Semovida 

pirvel da mravalgzis midrkes“ [abulaZe 1967:179], xolo saqarTvelo 

arasdros gamxdara mwvaleblobebis asparezi. es iyo martivi da ge­

nialuri migneba, romelmac didad ganapiroba qarTuli identobis 

SenarCuneba SemdgomSi sakmaod araxelsayrel politikur pirobeb­

Si, ramdenadac Seqmna erTobis ideologiuri safuZveli. Sesabami­

sad, XI saukune unda miviCnioT adreuli qarTuli naciis formirebis 

epoqad [CxartiSvili 2007:18]. 

swored am dros aTonis iverTa monastris mravalsaukunovan is­

toriaSi yvelaze mZime Tu ara, erT-erTi mZime periodi dgeba. 1029-

1041 wlebSi aTonis mTis berZeni berebi samjer SeiWrnen da gaZarcves 

monasteri. „ioanesa da eqvTimes cxovrebis“ bolo nawilis Tanax­

mad, amis mizezi monastris kargi materialuri mdgomareoba iyo 

(„dristi turfaÁ iavar-iqmna, da egreTve ganZi da kumaSi“ [abulaZe 

1967:93]. aman gamoiwvia aTonis berZnul da qarTul saZmoebSi dapiri­

spireba. Tavad berZnebi TavianT saqciels imiT amarTlebdnen, rom 

maT qarTvelebis marTlmadideblobaSi eparebodaT eWvi. maTi rwme­

niT, radgan qarTvelebi berZnulad ar laparakobdnen da, rac mTa­

varia, maT enaze ar swiravdnen, isini iyvnen eretikosebi. amgvarad, 

qarTvelebisTvis da imperiaSi mcxovrebi sxva marTlmadidebeli 

araberZnebisTvis erovnuli liturgiis enisTvis brZola erovnuli 

kulturisa da, saerTod, erovnuli uflebebisTvis brZolad gadai­

qca [bolqvaZe 2005:74]. amas garda, qarTuli Jamiswirva qarTuli ekle­

siis sruli damoukideblobis mimaniSnebel or faqtorTagan erT-er­

Tia (meore mironis kurTxevaa) [bolqvaZe 2005:77].  

aseT daZabul viTarebaSi, anu XI saukunis 30-ian wlebSi qarTve­

lebs sWirdebodaT aqtiurad daecvaT TavianTi uflebebi aTonis 

mTaze. maT or frontze unda ebrZolaT: erTi mxriv, politikur 

doneze, rom moepovebinaT bizantiel imperatorTa keTilganwyoba 

da, meore mxriv, ideologiur frontze, raTa daemtkicebinaT Tavi­

anTi marTlmadideblobis Seuryevloba6. imisaTvis, rom orsave as­

parezze moegoT, maT sWirdebodaT warmoSobiT qarTveli wmindani, 

romelic dafasebuli da aRiarebuli iqneboda rogorc konstanti­

nopolis eklesiisgan, aseve bizantiis saimperatoro karze. amgvarad, 

6	 aramarTebuli marTlmadidebloba yovelTvis efeqturi saSualeba iyo arakeTilmo­

surnis gansadevnad. aRsaniSnavia, rom aTonis mTaze XI-XVI saukuneebSi eretikuli az­

rovneba sxva or mizezTan erTad (tipikonis darRveva da monastrebis dacvis aucile­

bloba) swored is sababia, romelic gamonaklisis gareSe isjeboda [pavlikianovi 

2002:161]. Sesabamisad, qarTvelebi am sababiT idevnebodnen, magram realuri mizezi yov­

elTvis ufro konkretuli da ufro materialuri iyo, vidre `eretikuli azrovneba~.  
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maTi yuradReba mipyrobil iqna ilarion qarTvelze (822-875) misi 

popularobis gamo.

ilarion qarTveli saqarTvelos istoriaSi erT-erTi mniSvne­

lovani figuraa. is pirveli qarTveli beria, wyaroebidan cnobili, 

romelic bizantiis imperiis SuagulSi dasaxlda. ilarioni araCveu­

lebriv `saSualebad~ gadaiqca aTonze qarTvelebis uflebebis gansam­

tkiceblad. amis gamo ara marto ilarionis cxovrebis sxvadasxva ver­

sia Seiqmna aTonze, aramed _ misadmi miZRvnili saeklesio himnebic7. 

`ilarion qarTvelis cxovreba~, rogorc teqsti, uwinaresad im 

TvalsazrisiT aris mniSvnelovani, rom is pirveli Txzulebaa, ro­

melic qarTvelebis mesianistur Sexedulebas gamoxatavs RvTismSob­

lis wilxvdomil qveyanasTan dakavSirebiT8. es idea pirdapir Tu 

iribad egreT wodebul aTonur agiografiul teqstebSic aris gata­

rebuli, magram `ilarionis cxovreba~ qronologiuradac uswrebs 

maT da Sesabamisi pasaJic ufro konkretulia (am epizods ufro 

vrclad qvemoT mimovixilavT). 

sakmaod logikuria s. maxaraSvilis varaudi, rom RvTismSoblis 

kulti qarTul mesianistur ideaSi Cndeba swored berZnebTan dapi­

rispirebis procesSi [maxaraSvili 2009:210]. maTi siamaye, konstanti­

nopoli xom RvTismSoblis uSualo mfarvelobis qveS myof qalaqad 

iqna miCneuli gacilebiT adre, jer kidev VII saukuneSi [nikoli 2008:54]. 

maradqalwuli mariamis mier qarTvelTa mfarvelobis Segnebam gansa­

kuTrebiT Rrmad gaidga fesvi aTonel moRvaweTa Soris. maT mTavari 

taZari (`didi eklesiaÁ~), anu kaTolikoni swored RvTismSoblis sa­

xelze aages. isini aTonze gamonaklisni ar yofilan. kidev ori didi 

monastris, didi lavrisa da vatopedis mTavari taZrebi RvTismSob­

lis saxelobisaa [xrisoxoidisi 2005:140]. Tu gavixsenebT, rom samive 

X saukuneSia daarsebuli, SegviZlia vivaraudoT, rom RvTismSob­

lis kulti aTonze organizebuli monastrebis gaCenis periodSi, 

anu X saukunis meore naxevarSi gansakuTrebiT Zlieria9. es niuansi 

aZlierebs Cvens varauds, rom RvTismSoblis faqtori qarTul me­

sianistur azrovnebaSi swored aTonis mTis qarTul saZmoSi gaCnda 

7	 ilarionis kulti aTonze, rogorc Cans, monastris daarsebisTanave damkvidrda. Sem­

TxveviTi ar aris is, rom misi „cxovrebis“ mokle readaqciis yvelaze adrindeli vari­

anti eqvTime aTonelis avtografad miCneul 990 wlis xelnawerSia moTavsebuli.
8	 „wmida ninos cxovrebis“ Satberdul-WeliSur redaqciaSi aSkarad gamoxatuli RvTis­

mSoblis kulti ar Cans da wminda ninos dakavSireba RvTismSobel mariamTan Sedare­

biTi gviani literaturuli tradiciaa [maxaraSvili 2009:212-214]. is, rom deda RvTisas 
kulti qarTul realobaSi ase gvian mkvidrdeba, gasakviri ar aris, radgan TviTon bi­

zantiur yoveldRiurobaSi RvTismSoblis damkvidreba SedarebiT gvian, VI-VII saukunee­

bis mere fiqsirdeba [maguaiari 2005:189-190]. 
9	 TumcaRa is aq gacilebiT adrec arsebobda iq mcxovreb calkeul asket berebSi [xrisox­

oidisi 2005:140].
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da ganviTarda X saukunis bolos da XI saukunis pirvel naxevarSi. am 

varauds qvemoT werilobiTi wyaroebis masaliT gavamyarebT. 

aqve unda aRvniSnoT isic, rom RvTismSobeli ara marto qarTu­

li mesianisturi azrovnebis mTavari komponentia, aramed zogadad 

mTeli aTonis mTisac. sagulisxmoa is faqti, rom aTonur werilo­

biT wyaroebSi RvTismSobeli, rogorc mTawmidis mfarveli, mxolod 

XVI saukunidan, anu gacilebiT gviani periodidan ixsenieba [xrisox­

oidisi 2005:140]. Tqmuleba aTonis mTis yovladwmida RvTismSoblis 

mfarvelobis qveS yofnis Sesaxeb konkretuli istoriuli realobis 

Sedegad gaCnda: ramenairad daZleuliyo is krizisi da dacema, rac 

bizantiurma samyarom osmalTa imperiis mier misi dedaqalaqis da­

pyrobis Semdeg ganicada. amgvarad, am adgilis sakralizacias unda 

warmoeCina da xazi gaesva warsulis didebasa da prestiJze mTel 

aRmosavlur qristianul samyaroSi [xrisoxoidisi 2005:140]. am mcd­

elobis Sedegad, swored XVI saukunidan dRemde aToni miCneul iqna 

RvTismSoblis baRnarad (το Περιβόλι της Παναγίας Θεοτόκου), xolo 

RvTismSoblis aTonze arsebuli xatebi _ am baRnaris yvavilebad 

[xrisoxoidisi 2005:141]. swored realobis Sedegi da gamoZaxili iyo 

RvTismSoblis qarTul mesianistur rwmenaSi gaCena, rac zogadad 

aTonur tradicias mTeli 5-6 saukuniT uswrebs win.   

ivironis kaTolikoni dResac iwvevs mnaxvelis aRfrTovanebas da 

araferia gasakviri imaSi, rom is Tavidanve moeqca berZnebis yurad­

Rebis centrSi. pirvelive konfliqtis dros maTi mizani swored am 

taZris miTviseba iyo: `ara ganguTxina wmidaman RmrTis-mSobelman 

taZrisagan TÂsisa, romlisa _ igi Ãel-yves yovliTave Ronis-ZiebiTa, 

raÁTamca, vinaÁTgan monasteri ver wagÂRes, baremca didi eklesiaÁ 

raÁT migÂRes~ [abulaZe 1967:97].   

`ioanesa da eqvTimes cxovrebaSi~ aris kidev erTi detali, rac 

aTonis qarTveli berebis RvTismSoblisadmi gansakuTrebul mowi­

webas adasturebs. es teqsti ara marto monastris daarsebis deta­

lebs gvacnobs, aramed misi tipikonis pirvelad variantsac, radgan, 

rogorc cnobilia, aseTi teqsti calke ar aris Cvenamde moRweuli. 

Txzulebis im monakveTSi, sadac monastris Sida ganawesTan dakav­

Sirebuli detalebia moTxobili, giorgi aToneli aseT sayuradRebo 

informacias gvawvdis: ̀ odesca eklesias Sevidodian _ pirvelad mamaÁ 

efTÂme da merme Zmani yovelni _ vidre muÃlTa zeda ara modrkian, 

da Tayuanis-scian wmidasa RmrTis-mSobelsa, romel ars bWeTa zeda, 

ara Sevidian~ [abulaZe 1967:71]. am epizodSi ori ZiriTadi niuansia 

yuradRebamisaqcevi: 1. tradicia jer kidev eqvTimes mamasaxlisobidan 

arsebobs, anu danergilia 1005-1019 wlebSi; 2. eklesiaSi Sesvlamde 

jer eqvTime (anu monastris mamasaxlisi), xolo Semdeg monastris 
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yvela beri aucileblad muxls idrekda da Tayvans scemda RvTismSob­

lis xats, romelic taZris SesasvlelSi, anu `bWeTa zeda~ ekida. is, 

rom `cxovrebis~ am epizodSi RvTismSoblis cnobili saswaulTmo­

qmedi xati portaitisa, anu karisa igulisxmeba, eWvgareSea da saka­

maTo ar aris10 [grZeliZe 2009:172]. portaitisa ivironis mfarveli 

da misi erT-erTi udidesi siwmindeTagania [xrisoxoidisi 2005:133]. 

misi mniSvneloba mTeli aTonis mTisTvis ganuzomelia, radgan is wya­

roebSi dafiqsirebuli yvelaze Zveli saswaulTmoqmedi xatia mTel 

aTonis mTaze [xrisoxoidisi 2005:133]. xelovnebaTmcodneebi mas X 

saukunis boloTi da XI saukunis dasawyisiT aTariReben, rac imas 

gvavaraudebinebs, rom is jer kidev monastris pirveli winamZRvris, 

ioanes sicocxleSive arsebobda [xrisoxoidisi 2005:133]. es xati imde­

nad Seesisxlxorca iverTa monasters, rom oficialur dokumenteb­

Si monasteri xSirad ase ixsenieboda: „yovladwmida RvTismSoblis 

monasteri portaitisad wodebuli“ [xrisoxoidisi 2005:134].  

zogadad, aTonelebis cxovrebaSi, anu orsave teqstSi imdeni ma­

sala moipoveba, rac qarTveli berebis RvTismSoblisadmi gansa­

kuTrebul mowiwebas adasturebs, rom es amyarebs zemoT gamoTqmul 

varauds: RvTismSoblis kulti qarTul mesianistur rwmenaSi aTonis 

iverTa monasterSi gaCnda.         

axla „ilarion qarTvelis cxovrebis“ vrceli redaqciis cnoba mi­

movixiloT. es redaqcia erTaderT xelnawerSi, e. w. aTonis krebulSi 

moipoveba, romelic 1074 wliT TariRdeba. teqsti gacilebiT adrin­

deli unda iyos
11

. „cxovrebis“ erTi epizodi mTeli sizustiTa da 

sicxadiT gamoxatavs qarTvelebis mesianistur rwmenas. im pasaJSi, 

sadac RvTismSobeli gulqvaobis gamo sayvedurobs ulumbos mTis 

winamZRvars, vxvdebiT erTob saintereso winadadebas: „ara uwyia, 

viTarmed mravalni damkvidrebad arian mTasa amas maTisa enisa me­

tyuelni da cxovnebad arian RmrTisa mier? da romelni maT ara Sei­

wynareben, mter Cemda arian, rameTu Cemda moniWebul ars Zisa mier 

Cemisa naTesavi igi Seuryevelad marTlmadideblobisaTvis maTisa, 

vinaÁTgan hrwmena saxeli Zisa Cemisa da naTel-iRes“ [abulaZe 1967:20]. 

es pasaJi mravali TvalsazrisiT aris sayuradRebo12. garda imisa, 

rom pirveli naratiuli Zeglia, romelic pirdapir saubrobs qa­

rTvelebis rCeulobaze, is gamoxatavs qarTvelTa mtkice kavSirs 

10	 am xatis mokle istoria ix. [xrisoxoidisi 2005:133]. 
11	 „ilarionis cxovrebis“ 4 redaqciidan vrcelisa da mokle redaqciebis urTierT­

mimarTeba da, Sesabamisad, Seqmnis daTariReba dRemde sakamaToa. amaze Cven yuradRe­

bas ar SevaCerebT. ubralod, aRvniSnavT, rom orive araugvianes XI saukunis pirvel na­

xevarSia dawerili. 
12	 aRsaniSnavia, rom RvTismSoblisadmi qarTvelTa wilxvedrilobis Sesaxeb pasaJs 

„ilarion qarTvelis cxovrebis“ mxolod vrcel redaqciaSi vxvdebiT. 
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TavianT enasTan. aq enobrivi faqtori pirvel adgilze dgas, Semdeg 

saubaria qarTveli eris rCeulobaze da Semdeg, qarTvelTa marTl­

madideblobis sarwmunoobaze. swored am samwaxnagovan princips (me­

sianisturi rwmena, enis mniSvnelobis Segneba da marTlmadidebloba) 

daefuZna mTeli is Teoria, romelic qarTuli politikuri ideolo­

giis safuZveli gaxda. am monakveTSi aranakleb mniSvnelovania is faq­

ti, rom RvTismSoblis mier qarTlis rCeuloba argumentirebulia: 

qarTvelTa `Seuryeveli marTlmadidebloba~ swored is faqtoria, 

romelmac ganapiroba maTi RvTismSoblis wilxvedriloba. es debu­

leba, anu mtkice marTlmadidebloba qarTvelebis, rogorc rCeuli 

eris, Rirseba `abos martvilobaSic~ Cans, magram gansakuTrebiT aq­

tualuri xdeba X-XII saukuneebis qarTul mwerlobaSi da warmatebiT 

gamoiyeneba diofizit berZnebTan da monofizit somxebTan dapirisp­

irebaSi [maxaraSvili 2007:377]. 

aRsaniSnavia, rom qarTuli enis gansakuTrebuloba teqstis kidev 

erT monakveTSia xazgasmuli: rodesac bizantiis imperatorma basi­

li I makedonelma (867-886) Tavisi Svilebi leoni da aleqsandre ro­

manas qarTul monasterSi qarTvel berebs miuyvana, sTxova: `locva 

yavT amaTTÂs, wmidano mamano, da aswaveT wigni da enaÁ Tqueni, raÁTa 

iyvnen ege Svilni locvisa Tquenisani~ [abulaZe 1967:33].   

qarTuli enis RvTaebriobis idea cota ufro adrindelia. is Ca­

moayaliba berma ioane-zosimem Tavis cnobil `qebaÁ da didebaÁ qar­

Tulisa enisaÁ~-Si, romelic xotbas asxams qarTul enasa da mis gan­

sakuTrebul misias: `damarxul ars enaÁ qarTuli dRemde meored 

moslvisa misisa sawamebelad... da saxarebasa Sina amas enasa lazare 

hrqvian~ [ioane zosime 1959:283]. am teqstis analizs axla ar Sevudge­

biT. ubralod, davZenT, rom am teqstSi araferia naTqvami qa­

rTvelebis, rogorc RvTismSoblis rCeul erze. amitom aTonuri te­

qstebi ormagad mniSvnelovania am TvalsazrisiT: isini gamoxataven 

rCeuli xalxisa da rCeuli enis ideas erT mTlianobaSi, anu sauba­

ria qarTuli enis RvTaebriobasa da qarTveli eris rCeulobaze ara 

cal-calke, aramed mTlianobaSi. 

`ioanesa da eqvTimes cxovrebaSi~ aris moxseniebuli qarTuli ena, 

rogorc qarTvelebis erovnulobis ganmsazRvreli erT-erTi mTavari 

elementi. eqvTimes gankurnebis cnobil pasaJSi ormag gankurnebazea 

saubari: eqvTime avadmyofobisganac ganikurna da qarTulad lapara­

kic daiwyo, romelzec manamde saubari uWirda, radganac is bizantiis 

imperiaSi iyo aRzrdili. am pasaJSi sagangebod aris xazgasmuli is 

momenti, rom deda RvTisa eqvTimes qarTulad daelaparaka (`mrqua 

qarTuliTa eniTa~): `araraÁ ars vnebaÁ Sen Tana, aRdeg, nu geSinin da 

qarTulad Ãsnilad ubnobde~ [abulaZe 1967:61]. unda aRiniSnos, rom 
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es saswauli cnobili iyo sazRvargareT mcxovreb qarTvel berebs 

Soris. `giorgi mTawmidelis cxovrebaSi~ giorgis moZRvari, giorgi 

Seyenebuli Tavisi sulieri Svilis darwmunebas, eqvTimes kvals ga­

hyves, am pasaJis moSveliebiT cdilobs: `Svilo, romelman wmidaÁ igi 

sikudilisagan iÃsna qarTuli enaÁ ganumarta, igive SemZlebel ars 

Sendaca Sewevnad, rameTu mas didad ewyalis da uyuars naTesavi Cue­

ni~ [abulaZe 1967:123]. am monakveTSic `ilarionis cxovrebaSi~ gatare­

buli idea myardeba: 1. RvTismSobeli `didad~ swyalobs qarTvelebs 

da uyvars isini; 2. da swored amitom man ara marto sikvdilisagan 

ixsna eqvTime, aramed mas `qarTuli ena ganumarta~, anu qarTulad 

aametyvela. imave `giorgi aTonelis cxovrebaSi~ RvTismSobeli mox­

seniebulia rogorc `yovlad didebuli igi mizezi keTilTa CuenTaÁ 

(= aTonis qarTveli berebis)~ [abulaZe 1967: 202]. iqve giorgi mcire 

dasZens, rom: `wmidaman RmrTis-mSobelman ganaTlebad naTesavisa 

Cuenisa, da erTsa mas (anu eqvTime aTonels) simrTele mianiWa da enaÁ 

keTilad metyueli qarTulad, xolo meoresa (anu giorgi aTonels) 

sibrZne da mecnierebaÁ~.   

aRsaniSnavi da xazgasasmelia isic, rom zustad imave drosa da 

imave garemoSi (anu aTonis iverTa monasterSi X-XI saukuneebSi) mox­

da qarTuli enis kodifikacia berZnulTan Tanasworobis ideiT. amis 

aucilebloba kargad hqondaT gaazrebuli ioane aTonelsa da gior­

gi Seyenebuls. pirvelma Tavis xorciel da sulier Svils eqvTimes, 

xolo meorem Tavis sulier Svils giorgis sagangebod daavales da 

im ideiT `gamozardes~, rom isini mTargmnelobiTi moRvaweobiT daka­

vebuliyvnen. es miznad isaxavda berZnuli kulturuli monapovrebis 

maqsimalurad aTvisebas [bolqvaZe 2005:78]. es ki erTaderTi saSu­

aleba iyo qarTuli ena berZnuls gasTanabreboda. enisTvis am funq­

ciis miniWeba aTonelebs kargad hqondaT gaazrebuli, radgan giorgi 

aToneli, roca eqvTimes Rvawls afasebs, mis damsaxurebas qarTuli 

enis winaSe pirvel adgilze ayenebs: `gananaTla qarTvelTa enaÁ da 

queyanaÁ~ [abulaZe 1967:41]13.

rogorc aTonelebisa da aTonze Seqmnili `ilarion qarTvelis 

cxovrebidan~ Cans, qarTvelebis rCeuloba orma faqtorma ganapi­

roba: enam da Seuryevelma marTalmadideblobam. maTi rCeuloba 

uSualod daukavSirda RvTismSoblis kults da ase Seiqmna qarTu­

li mesianisturi rwmena. Cven mier ganxiluli teqstebis mixedviT. 

13	 Sua saukuneebSi ideologiuri da kulturuli gansxvavebebi mmarTvel da patara erebs 
Soris uaRresad saintereso Temaa. gansakuTrebiT imis kvlevaa mniSvnelovani, Tu ro­

gor xdeba kulturuli gansxvavebebis religiur problemebad gadaqceva da gasaReba. es 
fenomeni, Tavad mkiTxvelic dagveTanxmeba, erTob aqtualuria dResac da am problemis 
warmatebulad gadasawyvetad istoriis gakveTilebis gaTvaliswineba da maTi swori da 
obieqturi analizi sasargeblo iqneboda Tanamedrove msofliosTvis. 
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es Sexeduleba ori ZiriTadi debulebisgan Sedgeba: 1. deda RvTisas 

uyvars qarTulad molaparakeni (anu qarTvelebi);  2. isini uyvars im­

itom, rom maT Seuryeveli sarwmunoeba aqvT. ase moxda erTsa da imave 

dros enisa da eris sakralizacia da es procesi daemTxva, erTi mxriv, 

bizantiur imperialistur siZlieres da, meore mxriv, saqarTvelos 

teritoriul gaerTianebas, rac imis maCvenebelia, rom es procesi am 

ori umniSvnelovanesi movlenis gamoZaxili da logikuri Sedegi iyo.    

damowmebani

abulaZe 1967: i. abulaZe (red.). Zveli qarTuli agiografiuli litera­

turis Zeglebi, wigni II (XI-XV ss.), Tbilisi, 1967. 

arveleri 1975: H. Ahrweiler, L’idéologie politique de l’Empire byzantin, Paris, 1975. 
bolqvaZe 2005: T. bolqvaZe. ideologizebuli Rirebulebebi, Tbilisi, 

2005. 
gabiZaSvili 2007: e. gabiZaSvili (red.). saqarTvelos marTlmadidebeli 

eklesiis enciklopediuri leqsikoni, Tbilisi, 2007. 
garsia-arenali 2006: M. Garcia-Arenal. Messianism and Puritanical Reform (Mah­dīs 

of the Muslim West), Translated from Spanish by Martin Beagles, Brill, Leiden-
Boston, 2006. 

grZeliZe 2009: T. Grdzelidze (Translation, notes and introduction), Georgian Monks 
on Mount Athos, Two Eleventh-Century Lives of the Hegoumenoi of Iviron, Lon-
don, Bennett and Bloom, 2009. 

ioane zosime 1959: ioane zosime, qebaÁ didebaÁ qarTulisa enisaÁ, sinuri 

mravalTavi 864 wlisa, a. SaniZis redaqciiT, winasityvaobiT da 

gamokvleviT, Zveli qarTuli enis kaTedris Sromebi, 5. 

kutava-delivoria 2002: Β. Κουταβά-Δεληβοριά. «Η αντίληψη για τους Εβραίους 
και άλλους αλλοεθνείς και αλλόθρησκους στο δημώδη βυζαντινό λόγο», Ανοχή 
και καταστολή στους μέσους χρόνους, στη μνήμη Λένου Μαυρομάτη, Αθήνα, 
Εθνικό Ίδρυμα Ερευνών, Διεθνή Συμπόσια 10, 2002. 

lolaSvili 1994: i. lolaSvili (red.). cxovreba giorgi mTawmidelisa, 
Tbilisi, 1994. 

maguaiari 2005: H. Maguire “Byzantine domestic art as evidence for the early cult of 
the Virgin”, wignSi: Images of the Mother of God (Perception of the Theotokos in Byz-
antium), Aldershot, Ashgate, 2005. 

maxaraSvili 2007:  s. maxaraSvili. `basili protoasikritis msoflmxedve­

lobisTvis”, bizantinologia saqarTveloSi,Tbilisi, logosi, 2007. 

maxaraSvili 2009: s. maxaraSvili, `wm. nino, jvari vazisa da saqarTvelos 
RvTismSoblisadmi wilxvdomilobis sakiTxisaTvis~, wminda ninos 



18

eka WyoiZe 

cxovreba da qarTlis moqceva, Tbilisi, literaturis institutis 
gamomcemloba, 2009. 

nikoli 2008: D. M. Nicol. “Byzantine Political Thought”, wignSi J. H. Burns (red.), 
The Cambridge History of Medieval Political Thought c. 350-c. 1450,  Cambridge 
University Press, 2008. 

pavlikianovi 2001: C. Pavlikianov. The Medieval Aristocracy on Mount Athos, Sofia 
2001.

pavlikianovi 2002: Κ. Παυλικιανώφ. «Όψεις της ισορροπίας μεταξύ ανοχής και κατα-
στολής στο Άγιον Όρος κατά τους μέσους και υστεροβυζαντινούς χρόνους», Ανοχή 
και καταστολή στους μέσους χρόνους, στη μνήμη Λένου Μαυρομάτη, Αθήνα, Εθνι-
κό Ίδρυμα Ερευνών, Διεθνή Συμπόσια 10, 2002. 

papaxrisanTu 1992: Δ. Παπαχρυσάνθου. Ο Αθωνικός μοναχισμός – Αρχές και 
Οργάνωση. Αθήνα 1992. 

smiTi 2003: A. D. Smith, Chosen peoples:  sacred sources of national identity, Ox-
ford- New York. Oxford University Press, 2003. 

tibi 1990: Bassam Tibi, Arab nationalism – A critical Enquiry, New York 1990. 
CxartiSvili 2007: m. CxartiSvili. `qristianoba, rogorc qarTuli iden­

tobis markeri~, logosi, saqarTvelos sapatriarqosa da istoriis, 

eTnologiis, religiis Seswavlisa da propagandis samecniero Jur­

nali, # 4, 2007. 

CxartiSvili  2009-a: m. CxartiSvili. qarTuli eTnie religiuri moqcevis 
epoqaSi, Tbilisi, universali, 2009. 

CxartiSvili 2009-b: Mariam Chkhartishvili. “Informative Value of Georgian Hagio-
graphical Sources for Study of Ethnicity”, On Georgian Identity and Culture (Nine 
International Presentations), Tbilisi, Universal, 2009.  

CxartiSvili 2009-g: M. Chkhartishvili. “Georgian Identity: Stages of Development”, 
On Georgian Identity and Culture (Nine International Presentations), Tbilisi, Universal, 
2009.  

xrisoxoidisi 2005: K. Chryssochoidis. “The Portaitissa icon at Iveron Monastery the 
cult of the Virgin on Mount Athos”, wignSi: M. Vassilaki (ed.), Images of the Mother 
of God (Perception of theTheotokos in Byzantium), Aldershot, Ashgate, 2005. 

huizinga 1972: J. Huizinga. “Nationalism in the Middle Ages”, C. L. Tipton (ed.), Na-
tionalism in the Middle Ages, New York-Chicago-San Francisco-Atlanta 1972. 



19kadmosi  2.2010

The Notion of “Chosen People”  
in Georgian Hagiography

Eka Tchkoidze

The conversion to Christianity in the first half of the IV c. marked a completely new 
and significant period in the political and cultural life of Georgia. After Christianization 
the Georgian ethnos started to conceptualize itself as a unity of a particular mission 
living in the world’s sacral center. Neither economics, nor military strength, nor any 
other material resource could play a more significant role for the sustainability of 
the Georgian ethnos than that perception of distinctiveness cultivated in the age of 
religious transformation [Chkhartishvili 2009-a:136]. 

This belief played a crucial role in creation and development of Georgian 
messianism which is directly linked with the Virgin Mary. It is not accidental that the 
Georgian messianic perception emerged in the monastic centers outside Georgia1. 

Generally, messianism, the belief in the coming of a Saviour sent by God, belongs to 
the Judaeo-Christian-Muslim tradition of the Messiah which made its first appearance 
in late Judaism and was fully developed by Christianity [Garcia-Arenal 2006:5]. It 
is part of a corpus of religious concepts within theology or the history of religious 
ideas, but must also be studied from a political and social point of view if we are 
to understand the effect of such movements upon the communities from which they 
emanate [Garcia-Arenal 2006:3].    

It is commonly accepted opinion among historians and political scientists that both 
patriotism and national consciousness, not to mention present day term nationalism, 
are cultural phenomena of a recent date. The capital basis for the opinion is the fact 
that the words and the formulated concepts are themselves quite recent. But the 
conclusion that the phenomena of patriotism and nationalism are recent because 
the words and the concepts are recent could be easily drawn [Huizinga 1972:14]. We 
should keep in mind that the analysis of the national state as a modern phenomenon is 
a major concern of both history and the social sciences, although there is considerable 
confusion over its origins. None of these authors, however, is able to explain why 
it was not until the 18th c. that the nation becomes the dominant political form in 
Europe, although linguistic, cultural and supposedly racial differences had come into 
existence long before [Tibi 1990:29]. 

For the study of religious factor’s influence on shaping a national identity during 
the medieval period Georgian hagiographic texts of 10th-11th c. are of special interest. 
We shall refer to three texts: the long version of the “Life of Hilarion the Georgian” by 

1	 This process started in the second half of 9th c.; when a prominent Georgian ecclesiastical figure Hilarion 
settled on Mount Olympus (in Asia Minor, near Constantinople). I shall pay special attention to details of 
his “Life”. 
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an anonymous author (10th-11th c.)2, the “Life of John and Euthymios” by George the 
Athonite (11th c.) and the “Life of George the Athonite” by George the Hieromonachos 
(11th c.)3. All of them contain information about Georgian messianic belief and they 
were composed outside Georgia. This is quite logical because such a belief needs 
special environment. The role of such an environment played the Georgian Monastery 
of Iviron on Mount Athos. 

Mount Athos is the oldest monastic republic still in existence. Located on the Athos 
peninsula of Chalkidiki, in Northern Greece, it was officially established in 963, when 
a monk named Athanasios the Athonite built the Monastery of the Great Lavra. In the 
same century, during the following 20 years two another monasteries, that of Vatopedi 
and Iviron, were founded. The monastery of Iviron (namely the Monastery of Iberians, 
or Iverians – this was a name of the Georgians in Byzantine sources) was the first 
foreign, non-Greek monastery which appeared on Mount Athos. It occupies the third 
place in its hierarchical order after Megisti Lavra and Vatopedi. 

Currently, there are altogether 20 monasteries on Mount Athos from which only 
four, the Iviron Georgian, the Chilandar Serbian, the Zografou Bulgarian and the 
Monastery of Saint Panteleimon Russian, are foreign. From these four monasteries we 
have a clear account only for the Georgian and the Serbian Monasteries’ foundation. 
The Georgian was officially established in 981-83 and the Chilandar monastery in 
1198, two centuries later than the Iviron [Pavlikianov 2001:15-16]. The founder of 
the Monastery of Zografou was ‘George the Painter (in Greek Zographos)’, who is 
mentioned in the Typikon of Tsimiskes (which is dated to 972 [Papakhrysanthou 
1992:253]). But we have no reliable information about the Monastery’s early history. 
It is believed that only in the 14th century Zographou became a largely Bulgarian 
foundation [Pavlikianov 2001:161-164]. The same obscurity is observed in the case 
of the Russian monastery as well [Pavlikianov 2001:105-106]. The original building 
dates back to the beginning of the eleventh century, but the monastery was built at its 
current site in 1765. So, during two centuries the Georgians were the only non-Greeks 
on Mount Athos. The hatred of Greek monks towards them was obvious even in the 
days of John, Iviron’s first abbot (981-1005).   

The Georgians appeared on Mount Athos in the 10th century, the period when 
the Byzantine imperialism started to flourish reaching its peak in the 11th century 
[Ahrweiler 1975:39-41]. So, it was unthinkable to establish different ethnic community 
in the heart of the strongest empire. But due to special, favorable factors it was managed 
and the Georgians, through many struggles and temptations preserved their presence 
throughout the centuries. The last Georgians who lived in the Iviron monastery passed 
away in the 1920s. 

The 11th century was if not the hardest, at least one of the most crucial periods 
in Iviron’s longtime history. During the years 1029-1041, the Greek monks of the 

2	  See full translation of the text into French with a broad survey by B. Martin-Hisard, «La pérégrination du 
moine Géorgien Hilarion au IXe siècle», Bedi Kartlisa # 39, 1981, 101-138. 

3	  These two texts were translated into English and were published recently with introduction and notes by 
T. Grdzelidze (see details in bibliography). I sincerely thank the translator for providing me with a copy of 
this publication.   
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Holy Mountain entered and devastated it three times. According to the last part of 
the “Life of John and Euthymios”, the Iviron Monastery became a target of Greek 
monks because of its wealth. This caused the biggest gap between Greek and Georgian 
communities of Athos. The Greek’s justification for doing this was a questioning of 
Georgians’ orthodoxy. They believed that since they do not speak Greek, and they do 
not officiate in Greek they are heretics. 

In the 1030s, the Georgian monks of Athos needed to be committed to fighting for 
their rights. They had to struggle on a double front: on the one hand, on a political level 
– to gain a favour of Byzantine emperors, and on the other hand, on an ideological 
front to substantiate a credibility of their orthodoxy. In order to win on both level they 
needed a saint, originally Georgian, who was respected both at the Byzantine court and 
the Church. So, their attention was turned to Hilarion the Georgian (822-875) because 
of his popularity. He is a significant figure in the history of Georgia, as he is the first 
Georgian monk known from sources who settled in the heart of the Byzantine Empire.  
Hilarion became the perfect implement to establish Georgians’ rights on Athos. For 
this reason not only different versions of Hilarion’s Life were written here, but also 
many chants and ecclesiastical hymns. The Life of Hilarion the Georgian is one of the 
first texts in Georgian literature which reflects their messianic perception about being 
a chosen people of the Mother of God. These trends were also refined and articulated 
in two Georgian Athonite hagiographic texts under consideration. 

The “Life of Hilarion the Georgian”, of which the long version was created in the 
11th century formulates explicitly the Georgians messianic belief. To be exact, in the 
passage where the Virgin Mary blames an abbot on Mount Olympus for being cruel, 
relating to unknown Georgian monks, there is a very specific sentence: “Do not you 
know that many people are settled on this Mountain who speak their language and 
they can be saved by God? Whoever will not accept them will be my enemy because 
these people (the Georgians are implied) are given to me by my Son because of their 
steady orthodoxy and because they believed in my Son and were baptized” [Abuladze 
1967:20]. This passage is very interesting from many points of view. It is the first 
narrative source articulating the messianic belief of the Georgians; it also reflects 
their strong ties to their language. Here the linguistic factor is mentioned first, then 
there is a reference to the chosen people, and then the credibility of the Georgians’ 
orthodox faith. On this triple principle (the messianic perception, an importance of 
the language and orthodoxy) was based the whole theory which constituted Georgia’s 
entire ideological politics. 

The theory about the divinity of the Georgian language comes earlier. It was 
formulated by the monk John or Ioanne Zosime in his hymn `qebaÁ da didebaÁ 

qarTulisa enisaÁ~ (“Praise and Glorification of the Georgian Language”) that 
glorifies the Georgian language and its unique mission. Specifically, John Zosime 
preached that the Georgian language was buried as a martyr until the day of the 
Messiah’s second coming… And in the Gospels this language is called Lazarus…” 
[John Zosime 1987:47]. I shall not analyze this hymn but would like to stress that 
there is no reference to the Georgians as the chosen people of the Mother of God. The 
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Athonite Lives are important in this regard, they are the first sources which express 
both the idea about chosen people and chosen language. They stress the divinity of 
the Georgian language and the Georgians’ privileged position, not separately, but as 
a whole. 

In the “Life of John and Euthymios” we have a reference to the Georgian language 
as the main basis of their ethnic existence. I am referring to the well-known episode 
about healing of Euthymios. In this passage we are dealing with a double cure: 
Euthymios was healed from his decease, and due to this miracle, he learnt his mother 
tongue, the Georgian language, which before this event he did not speak, because he 
grew up in the Byzantine Empire. Here is underlined that the Mother of God spoke to 
Euthymios in Georgian: “there is nothing dangerous for you, stand up, do not be scared 
and speak fluently in Georgian” [Abuladze 1967:61]. It is obvious that this miracle was 
very popular among the Georgian monastic communities outside Georgia. There is 
a reference in the “Life George the Athonite”, another so-called Athonite Life. When 
hermit George (Giorgi Shekenebuli), George the Athonite’s spiritual father, tries to 
convince him to follow Euthymios’ path, he refers to this miracle saying that God loves 
the Georgian people, and he will help George the Athonite in his work [Abuladze 
1967:123].  

The Georgian literary language became more perfect by competing with Greek, 
by fighting for being equal to it. Monks of the Iviron Monastery thought it expedient 
to master the Greeks’ cultural achievements as much as it was possible. This was 
mostly revealed in translation. Thus, by 11th c. Georgian language had achieved very 
high position in standardization. Consequently, its function as a national marker was 
unalterable.    

For the Georgians, the strongest element to define themselves as a different ethnicity 
was the linguistic factor. In order to keep their identity, they turned it into a divine 
phenomenon. Its sacral meaning increased Georgians’ belief in their uniqueness. So, 
they fought for their motherland and faith on the front as soldiers, in order to keep 
their physical existence, on a cultural level, they fought for their language, in order to 
keep their intellectual existence. It was the best combination which preserved them 
throughout many and hard temptations. Iviron monastery played the chief role in 
Georgia’s intellectual survival.  

Besides linguistic factor, the religious marker definitely needed to be enriched by 
new nuances. Georgian identity was well separated by Chalcedonian creed from the 
neighbouring Armenian one, with Byzantium being stronghold of Orthodoxy this 
marker could not worked. This problem was solved by George the Athonite. In his 
“Life” there are two passages when he discusses Georgian Orthodoxy’s credibility4. 
According to his argumentation, `Georgians had never changed original faith, while 
in Byzantium Christianity in many times involved in different heresies. At first glance, 
this may seem rather trivial, but it greatly helped to survival of Georgian identity in 

4	 First George the Athonite discussed this issue with Theodosius, the Patriarch of Antioch (1057-1059) [Abu-
ladze 1967:154] and shortly afterword, in approx. 1059 with Constantine X Doucas, the Byzantine emperor 
(1059-1067) [Abuladze 1967:154].   
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non-favourable political conditions [Chkhartishvili 2007:18].  
As a conclusion, I would like to highlight once again that the linguistic factor 

was very important for both Greeks and Georgians. For both parts this is one of the 
strongest elements of their self-determination. For the Greeks, the Greek language 
is the language of the holy gospels, and it is natural that they always had this kind 
of arrogance. For them it was unthinkable and inexcusable for someone to dare to 
officiate in another language. 

For the Georgians, the Georgian language is the basis of their messianic belief; 
this is the most important element to define themselves as a different ethnic entity, 
and they also did not want to retreat in this matter. So the conflict between them was 
much more cultural, than social or even religious. Also, we should bear in mind that 
on the one hand, the end of the 10th century and the first half of the 11th is the period 
of the peak of the Byzantine imperialistic strength and influence worldwide5. On the 
other hand, this is period then the most of Georgian lands were incorporated into 
the new political body: United Georgian Kingdom. For national identity development 
in parallel with of political unification was needful cultural space. This meant 
coinciding cultural borders with political ones. Both Georgian language and Orthodox 
Christianity were very suitable for this purpose. So these two elements shaped the 
Georgian messianic faith. This conception presents Georgia as a country under special 
protection and intercession of the Virgin Mary. According to the texts we dealt with, 
the Mother of God loves those who speak Georgian (i.e. the Georgians); and she loves 
them for their steady Orthodoxy. It is not accidental that this belief appears in the texts 
composed in the Iviron Monastery. In this period, the Mother of God is dedicatee of 
katholikon (cathedrals) of all three Athonite Monasteries (Megisti Lavra, Vatopedi, 
Iviron). It is doubtless that the cult of the Mother of God in Georgian messianic faith 
emerged in Athos and from here it spread widely, outside and inside Georgia6.   

5	 It was not easy for the representatives of small people to establish themselves as an ethnic community 
in the cultural, spiritual and religious center of the theocratic, multiethnic and absolute empire. These 
ideological and cultural differences in the Middle Ages between the ruling ethnos and small nations is 
an extremely interesting topic. Especially to investigate how cultural differences were shifted to religious 
problems; this phenomenon, as you can recognize, is very contemporary, and for its successful solution, 
history’s lessons and their correct and objective analysis would be very helpful. 

6	 It is worth mentioning that Virgin Mary appears also as the protector, guardian and spiritual owner of 
all Athos but the related Greek texts with such references are quite late, of 16th century [Chryssochoidis 
2005:140].
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